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FOR RELEASE TUESDAY, MAY 13, 1969

Two national coordinating councils of Jewish organizations, reflecting the
views of an overwhelming majority of America's Jews, today rejected both the
"substance" and. the "tactics" of the "Black Manifesto" of the Black Economic
Development Conference "on both moral and practical grounds."

In a joint statement, the Synagogue Council of America and the National Jewish
Community Relations Advisory Council at the same time reiterated previous
pledges to support necessary taxes to make possible the "massive government
action in the areas of employment, housing, education, health and welfare'
that they said. are needed to wipe out the "racial discrimination that has
shamed our American past."

Acknowledging that religious and community institutions have fallen short of
their "responsibilities in working for racial and economic justice, the
Jewish councils asserted that the Black Economic Development Conference's
demands for reparations are "not an answer to the inequities and injustices
of our society."

Far more reliabi guides to that end, they added, are the recommendations of
the Commission on Civil Disorders which urged a vast range of governmental
and. private programs. Also cited were the "Freedom Budget" of the A. Philip
Randolph Institute and the National Urban League's"Domestic Marshall Plan."

Even if the demands in the "Black Manifesto" were met in full, the inequities
and injustices of our society would not be met, they declared.

"We must not permit public attention to be diverted by misguided demands from
the real tasks and challenges that must occupy our energies and commitments,"
they said.

While recognizing that the "most destructive manifestation of violence and
extremism in American life is to be found In the violence done to the lives,
the hopes and. the aspirations of our Negro citizens," the Jewish organizations
declared:

"It is equally true, however, that even in pursuit of desirable ends, violence
does not contribute to the fashioning of a better society; violence only breeds
more violence, and riourisheg reprRsi.ot, not justice."

They lso decried "the exegesis that enables some religious leaders to suspend
Biblical Injunctions against violence, arson and murder and to invest these
with a specIal grace."

The rgogue Council of America comprises the national unions of Conservative,
Orthodox and Reform synagogues and. the corresponding national rabbinic associations.

The National Jewish Community Relations Advisory Council comprises, in
addition to the 'y.mgogal unions that are also constituents of the Synagogue
Council, si.x national Jewish civic organizations and. eighty-one Jewish councils
in cities throughout the United. States.

The narne of the national constituent organizations of the two courci1s follow:

S:oèi1of Arrica: RabbIniTAsbI abiiicaIôüncii o±ArIca,
Central Conference of American Rabbis, United Synagogue of America, Union of
Orthodox Jewish Congregations o± America, Union of American Hebrew Congregations.

National Jewish Community Relations_Advis2Councii: American Jewish Committee,
American Jewish Congress, B'nai Brith -- Anti-Deation League, Jewish Labor
Committee, Jewish War Veterans of the U.S.A., National Council of Jewish Women,
Union of American Hebrew Congregations, Union of Orthodox Jewish Congregations
of America, United. Synagogue of America.

A copy of the joint statement is attached.



THE "BLACK MNIFESTO" OF TUE BLACK ECONOMIC flEVELOPNT CONFERENCE

A Policy Statement Issued by the Synagogue Council of America
and the National Jewish Community Relations Advisory Council

May 12, 1969

Public attention has been focused on the disruption of religious Services by
spokesmen for a newly created Black Economic Development Conference. The threat
that such disruptions and the demands made by the Conference will be repeated and
enlarged leads the Synagogue Council of America and the National Jewish Community
Relations Advisory Council to issue the following statement for the consideration
and guidance of synagogues and other Jewish communal institutions.

The "Black Manifesto" issued by the Black Economic Development Conference
proposes:

-- to disrupt divine worship services in churches and synagogues
arid"the total disruption of selected church-sponsored
e.gencies";

/
-- to seize churches and synagogues and hold them in ransom

for half a billion dollars "reparations" for 200 years
of slavery;

-- to seize "office telephones and printing apparatus of all
church-related agencies and to hold these in trusteeship
until our demands are met";

-- to resort to violence and force, if necessary, to achieve
these goals.

oseparateissues have been raised by the!'B1ack.Manifesto": one by the
substance of the demands, the other by the tactics employed to advance them. We
find the demands and the tactics objectionable on both moral and practical grounds.

I. The Demands

It is evident that much remains to be done if the racial discrimination that.has shanedourme.rjnpstjs --to be-wiped out. -—We-be1-ieve-that—it--is-- entirely
in order for our religious and communal institutions -.. no less than other seg-
ments of our society -- to be challenged, both from within andfrorn without, to
face up to their own shortcomings and responsibilities. The gap between principle
and performance is lamentably large; we have fallen short of our responsibilities

in working for racial and economic justice.

We submit, on the other hand, that the demands for reparations by the Black
Economic Development Conference is not an answer to the inequities and injustices
of our society. It is clear that even if these demands were met in full, these
inequities and injustices would not be rectified. To that end, a far more reliable
guide for priorities is to be found in the Kerner Commission Report, the "Freedom

• Budget" of the A. Philip Randolph Institute, and in the National Urban League's
"Domestic rshall Plan".
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What is required is massive government action in the areas of employment,
housing, education, health and welfare. To say this is not to shirk personal or
organjzatjona responsibility, for such action can come about only if we as citi-
zens declare and press our determination to pay the substantial costs that are
involved. It is for this reason that the Synagogue Council of America and the
NJCRAC urged their constituents to support the Kerner Commission's far-reaching
recommendations and to make known to Congressmen their support of the taxes that
will be necessary to finance the crucial measures advocated by the Commission.

We recognize that developments in the intervening months, including Con-
gressional cut-backs of funds for a whole range of domestic programs dealing
with poverty and the urban crisis, are hardly ca1cu.ated to inspire confidence
in the seriousness of the national commitment and in the social effectiveness of
religious and communal instjttjons. This Is all the more reason why we must not
permit public attention to be diverted by misguided demands from the real tasks
and challenges that must occupy our energies and commitments.

We therefore urge congregations and communal Institutions to:

-- redouble their efforts to effect restorations of state and
federal budget cuts in the areas indicated above (i.e.,

/

employment, housing, education, health and welfare), and

/
indicate their support of higher taxes, if necessary,
adequately to finance these measures;

-- Strengthen communication with local black communities,
both on the clergy and lay levels, and to contribute
to the support of indigenous self-help projects.

The Synagogue Council of America, through its newly established division of
urban affairs, the National Jewish Community Relations Advisory Council and their
national constituent agencies are prepared to assist synagogues and communal in-
stitutions In the Implementation of these goals.

II. The Tactics

The tactics resorted to by spokesmen for the Black Economic Development
Conference in advancing their demands must also receive our serious attention,
for these tactics Involve disruption of divine services, demands for "ransom,"
and threats of violence.

-

We recognize that Americans can no longer speak of "violence" and "extremism"
the terrible knowledge that their most destructive manifestation In

American life is to be found in the violence done to the lives, the hopes and
aspirations of our Negro citizens. It Is equally true, however, that even in
pursuit of desirable ends, violence does not contribute to the fashioning of a
better society; violence only breeds more violence, and nourishes repression, not
justice.

We further express our conviction that the values by which men's actions and.
goals are judged are not subject to the exigencies of time, and certainly not to
those of race. The "revolution" in our cities and on our campuses does not
create its own morality. The exegesis which enables some religious leaders to
suspend Biblical injunctions against violence, arson and murder and to Invest
these with a special grace when committed in the name oi' the "revolution" has no
sanction in Jewish tradition.
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If we speak up at this time, it is not only to clarify our position in re-

gard to the demands and the tactics of the Black Economic Development Conference,
but to urge that reprehensible actions not be permitted to divert our attention
from the hard tasks which require our efforts and resources if our moral and
religious professions are to be taken seriously. By Implementing the specific
actions outlined above, synagogues and communal Institutions will give tangible
expression of their commitment to the elimination of the poverty, degradation and
hopelessness that still afflict the lives of so ny of our fellow citizens.

ab
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THE AMERICAN JEWISH COMMITTEE
FOCA

date May 28, 1969

to Seymour Samet
from Brant Coopersmith

subject

Enclosed is a tentative draft of a statement on the
"Black Manifesto" which may be adopted by the Tnter
religious Committee on Race Relations on June 3,

I think you would want to know that this is a great
improvement on previous drafts on which Philip Newell
and Isaac Frank worked. The improvement of the draft
by removing the concepts of restitution and repara-
tions and some other objectionable language comes
from an input by Gino Baroni on behalf of the Catho-
lice, about which he consulted me.

I want to emphasize that this has not yet been
adopted by anybody,. I will keep you advised.

Regards.

BC:pvh

Eric.

CC: Irving Levine
Harry Fleischman
Isaiah Termnan
Marc Tanenbaum



TENTATIVE DRAFT - NOT FOR PUBLICATION

A STATEMENT BY THE INTERRELIGIOUS COMMITTEE ON RACE RELATIONS

We, the Interreligious Committee on Race Relations affirm the urgent necessity for
economic justice in this nation.

We specifically reject the rhetoric of violence and revolution in which the so-called
"Black Manifesto" is couched. We reject the tactics of "total disruption" of religious
institutions and congregations which are urged by the Manifesto. We reject the Impli-
cation of the document that racial apartheid is a prerequisite for the building of a Justsociety in America.

The angry tone of the Manifesto must hot, however, blind us to the sense of despe-
ration within the black community today. It Is this desperation to which the statement
powerfully witnesses. Nor must the resort to threat deter us from our commitment to "do
justly", not only In our personal lives, but in the structures and institutions of oureconomic life.

Therefore, as an appropriate response, we the interreligious Committee on Race Re-
lations, urgently commend to the religious community of Greater Washington efforts baseøon the following considerations:

I. The affirmation of the principle that economic justice for all is required by
our common religious teachings.

2. The affirmation that Justice for the black man In America requires a massive
reordering of religious, governmental, and private priorities, and action pursuant to our
religious and national commitment fo economic Justice by both the private and public
sectors.

3. The affirmation of the principle of broad experimentation in ecohomic development,Including, but not limited to, recommendations for cooperative ventures in both farm end
business. Our common religious heritage requires us to support the devolopment of new,
more Just ways of ordering the economic life of our community and our nation.

4. The commitment to a new national approach to welfare. We believe that massive
government spending on the present welfare system may simply perpetuate its injustices.
Specifically we call for a comprehensive income maintenance plan for all citizens that -

preserves both the rights and dignity of all, no matter how poor.

Despite past and present efforts of the religious community, and the numerous pro-
grams in the public and private sectors, chronic mass poverty in our nation continues to
grow and to make millions of our people ever more desperate in their degradation. The
religIous community must ask of its Institutions, and of their members individually, a
response to the present crisis, to the point of sacrifice, with new, creative and deter-
mined efforts that will be commensurate with the hopeless poverty and desperation that
plagues our country and its people.
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A Statement by the Ececutive Committee of the
Division of Christian Life and. Mission of the
National Council of Churches"

Adopted on June 5, 1969

In the United States, the free exercise of religion is protected by
the First Amend.tnent of the Bill of Rights. State and Local Statutes
protect religious services against disruption or disturbance.

The state will undertake on its own initiative to punish those who
assault or injure others or who damage or destroy property. Thus, even
in the absence of a complaint, the police may proceed to apprehend and.
arrest those who commit these acts against religious groups (or against
any persons or groups). They will restrain or remove anyone disrupting.
a religious meeting on the complaint of the relIgious group

This intervention should be invoked only by a responsible official of
the religious group, whose complaint should be:assuxned to represent the
action of the group in the absence of formal repudiation by the group. The
police should be reluctant to act on the complaint of a member of the group
or a person present in the group unless there is good reason to believe
that the member or person is acting as the agent of the group. (Arrest
should. not be resorted to if the disturber can be restrained without it.)

Recognizing these protections of the ôivil law, we urge the churches
not to invoke them, unless the disturbance is dangerous or destructive. In
the case of interruptions of religious activities by dissident factions,
protesting members or outside critics who undertake to cotmnunicate their
complaints, however hostile, to the religious group, we urge that they be
heard arid that the religious group respond to their complaints in such a
way that a serious dialogue is genêrated

We do not mean that the church' should. not protect itself against out-
bursts by persons who are clearly deranged or 'who by repeated and calculated.
harassment are attempting to prevent the church from functioning. Yet even
in these instances, pastoral concern should enable us to show forbearance
and to handle the situation without calling in the civil authority.

We commend the instruction given to clergy by an official of one of
the member denominations in regard to a particular type of disturbance that
has occurred recently:

1. Reading of the "Black Manifesto" should be
permitted during any service, whether with or
without arrangement.

2. The clergy ... will remain (in the sanctuary).

3. The police are not to be called, barring clear and
present danger to the lives of the people.
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Many of us who are clergymen tend to take personal offense when our care-
fully planned and polished ceremonies are "spoiled" by unscheduled intru-
sions. Yet these intrusions may bring more edification to the congregation
than what we had planned, or (if we are flexible and responsive enough) we
may be able to turn them toward such edifying exchanges.

In any event, we believe that the responsible leadership should not
abandon the church to strangers nor relinquish it to those who have not
been designated by the congregation for that responsibility.

The congregation, however, is not to be treated as a captive audience.
Those who do not wish to hear a message they did not come to church to hear
are entitled to leave. A brief recess is appropriate to enable the company
to adjust itself to a new agenda, but the duly constituted leaders of the
church should remain in the chancel and in charge of the proceedings.

The church has little to lose and much to gain by attending earnestly
to those who seek to call the members to a higher duty or to bring short-
comings or injustices to their attention. The voice of God can sometimes
be discerned in even the most indecorous interruptions. Whether or not
disruptions prove edifying, Christians might well be guided by the adrnoni—
tion of 1 Corinthians 6:1-8:

When one of you has a grievance against a brother,
does he dare go to law before the unrighteous instead
of the saints?... Can it be that there is no man among
you wise enough to decide between members of the
brotherhood, but brother goes to law against brother,
and that before unbelievers? To have lawsuits at all
with one another is defeat for you Why not rather
suffer wrong? Why not rather be defrauded?

Christians, then, should try to work out their disagreements among
themselves without resort to the civil power, especially where the only
conflict is over the best course for the church. We can settle these
things peacably among the brethren (using the term "brethren" broadly
enough to apply to those who may not be members, but who desire the
amendment of wrongs inrputed to the church).

It is true that worship is an act that is highly vulnerable to disrup-
tion, and disputation is rarely a form of worship. But there may be words
or acts that enjoy a higher priority in the life of the church than even
worship, exalted as it is among human activities.

So if you are offering your gift at the altar,
and there remember that your brother has something
against you, leave your gift there before the altar
and go; first be reconciled to your brother, and.
then come and. offer your gift. (Matt. 5: 23, 211.)
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For Christians, worship is a sacred activity, but it is not sacro-
sanct; there are duties that are more ultimate than religious rites.
The Parable of the Last Judgment (Matthew 25:31-11.6) tells us that the
division between the sheep and the goats will be based on who fed and
clothed and. ministered to his suffering brother. Therefore, we may gain
even from a disruption of our adoration of the Most, High if it results
in our more perfect obedience to His will.

In reference to the occupation or uliberationtt of church facilities
or institutions, we recommend a like policy. In the absence of danger
to persons or serious damage to property, church officials should not
resort to Invoking civil authorities. If someone has a grievance against
the church, church leaders should find, out what it is. They should start
talking and keep talking (conversation,, not monologue) until the matter
can be resolved.
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Y Bureau of Information

May 21st, 1969

STATEMENT ON THE "BLACK MANIFESTO"

The recent public statements by !b. James Forman of the National Black

Economic Development Conference have caused. all of us to reflect deeply upon

some of the frustrations and aspirations of the black people. It is regret-

table that in the "Black Manifesto" these concerns are closely joined to

political concepts which are completely contrary to our American Way of life.

On this basis, in addition to the manner of presentation and other substantive

considerations, we do not endorse the "Black Manifesto" or its demands..

The people o± the Archdiocese of New York have always bad, and. will ever

continue to have a deep and, practical concern for the needy, the disadvantaged,

and. all who are unjustly deprived because of racial prejudice. This concern is

twofold: - to provide services to alleviate suffering and to work for the re-

newal o± society in order to remove the root causes of suffering. Such renewal,

within the legal framework of our society, must seek to provide equal opportun-

ity for all and. should recognize the new spirit of identity and pride within

the black community. At the same time, we must learn from the past that every

present excess will inevitably aggravate the future.

The Church's concern for the poor is practical. Catholic Charities,

through its 203 social welfare agencies, provides a variety of services to the

needy and disadvantaged, regardless of race or religion. These services,

related to health, family welfare, child care, and youth activities, involved

last year a cash expenditure of $5,761.,ooo.oo donated by the people of the

Archdiocese of New York. In addition, adult education, job opportunity, and

(MORE)
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housing programs are conducted by the Archdiocese on behalf of all the disad-

vantaged. The parochial school system is preparing children in all neighbor-

hoods to take a meaningful and productive role in society. In areas where the

local parishes cannot support these operations, the Archdiocese as a whole is

providing that support. Last year the amount spent by the Archdiocese to meet

the deficit for the cost of the education of inner-city children was $1,279,000.00.

This figure was added to all the direct expenditures of local parishes and.

individuals.

It is hoped that these voluntary offerings will increase with each passing

day. At the same time, it must be recognized that the people of the Archdiocese

of New York experience inevitable limitations in what they are able to do from

their own resources.

"Reparation" and "collective guilt" are highly controversial concepts.

Nevertheless, it is clear that a good society has the responsibility to develop

equitable and. adequate political, social, and economic opportunities for all its

people.. In the light of history, there is a particular responsibility toward

the black people. In this area, the Church has made persevering efforts to form

consciences, to change attitudes and to promote effective legislation. Much

more remains to be done; we shall continue to work with all Church members to-

ward the achievement of these ends.

The Churolits deep concern stems from the very heart of the message of

Jesus, most recently reaffirmed in the words of the Second Vatican Council:

"the right to have a share of earthly goods sufficient for oneself and one's

family belongs to everyonett. (Pastoral Constitution on Church in Modern World,

n.69) The struggle to achieve social justice for all our brothers of all races

will continue to challenge our best efforts. No one can feel that enough has

been done or that enough is now being done. New, dynamic, imaginative paths

(MORE)
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must be sought out and explored.. Every proposal -- ho'wever different and

unusual -- must be given a full hearing in the hope that it will shed. some

light on this most urgent of problems.

The Archdiocese of New York will continue to make every possible effort

to secure social justice and true equity for all men. The Archdiocese will

continue to work for all the poor and disadvantaged through its parishes and

schools, its adult education, job opportunity and housing programs, through

the social welfare agencies of Catholic Charities, through its social justice

efforts, and. through its established policy of cooperation with other relig-

ious and civic groups.
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0 EXECUTIVE COUNCIL of the Episcopal Church
P

May 21, 1969

A RESPONSE TO THE MANIFESTO

1. The &ecutive Council of the Episcopal Church has received, the Manifesto

of the National Black Economic Development Conference. We recognize the con-

tinuing poverty and injustice and racism in our society to which it speaks but

do not accept the Manifesto as it is presented.

2. However, we do recognize that Christians are called to their responsibil-

ities under God in strange and uxiueuaiways. Our task is to listen so that we

may hear bow in the human discontent the divine discontent speaks.

ii.. Because we have begun to listen this Church has established ongoing pro-

grams and made commitments toward the elimination of injustice and. the allevia-

tion of poverty.

is.. These programs are the direct result of consultations with black, brown

and white people from within and without this Church, especially with victims

of poverty and injustice. The programs are aimed toward self-determination,

self-respect and self-help by the poor and powerless, the equal dignity of

all men, and. the reconciliation of all segments of our society.

5. Among the efforts of this Church which are presently committed directly

to the fulfillment of these purposes are:

a. The budgeting of $9,000,000 in 1968-1970 top priority funds and

other services to community organizations and other efforts

throughout our land to enable the poor and powerless in rural

and urban ghettoes to participate in decisions that affect

their lives;

b. The deposit of nearly $1,000,000 of our Church's funds in over 50

banks throughout our nation, owned and operated by black people; and

()
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c. The allocation of $3,000,000 for investment in ghetto enterprises.

6. It was clear to us from the oitset that these commitments were limited

in scope, but recognizing the.need and with such means as were immediately

available, we took these actions by reason o our concern, as a first step.

7. We are determined that this Church in consultation with the i.ion of

Black Clergy and. Laymen in the Episcopal Church as well, as with representatives

of the poor, both within and without our Church, will mount further strategic

attacks upon poverty and injustice which will call for great sacrifices.

8. Wherever possible we will work toward these goals and objectives on an

ecumenical and. inter-faith basis.

9. In conclusion, we record our conviction that the central contribution

of the Christian Church to the crisis in our society cannot be measured

simply in terms of money. In our judgment the crisis is not primarily one

of noney but of the human spirit and. of how men deal with one another. The

Church's primary concern is that she may be able to strengthen the spirit of

reconciliation and the further involvement of Christian people to meet the

deep human needs of our society.

II!,,'!' II
III, ii 1, xi'



THE AMERICAN JEWISH COMMITTEE

date June 12, 1969

to Rabbi Marc Tanenbaum

from Sherwood Sandweiss

subject Presbytery of Detroit Response to
The Black Manifesto

Several days ago leaders of the Black Economic Development
conference took over an unused church building 'on Trumble and
West Grand Blvd. which they claimed would be used as a center
for the National Black Economic Development Conference. At
the same time, a number of white members of PAR (People Against
Racism) sat in at the Presbytery center in Detroit in sympathy
with the NBEDC.

Yesterday the PAR group left the Presbytery center, having
created no physical disturbance and having refrained from any
misuse of property. At the same time, the group which occupied
the unused church building of the Presbytery, that is, the blacks,
have maintained their presence intermittently in that building.
They demanded $50,000 from the Presbytery of Detroit to convert
the building into an operable center.

The Presbyterian leaders of Detroit called a breakfast meeting
this morning and all the Christian groups were asked to send
leadership representatives to discuss the implications of the
NBEDC confrontation. The Jews were not invited ahd this was
specifically mentioned in a newspaper article.

At an Interfaith Action Council staff meeting th ADLI representa-
tive and I had brought this question up as to why no Jewish rabbi
had been invited, at least as an observer. George Colman, the
Presbytery representative, was very apologetic and explained that
the people who had arranged for this meeting were not aware of the
Jewish interest in the matter and he immediately called Rev. Yolten
and requested that Rev. Yolten call Rab1i Groner of Shaarey Zedek
to convey his apologies and offer to share all information with him.
Rabbi Groner pointed out to Rev. Yolten that he recognized the
special aspects of the situation pertaining to Christians in this
matter. That is, they have an internal problem in terms of their
black caucus as well as an external problem which they share with
Jewish religious groups. Rev. Yolten thanked Rabbi Groner for his
understanding of their situation and mentioned that the decision
taken at this meeting was to increase their economic support for
black economic projects but only with the agreement of their black
caucus and not deal directly in any way with the NBEDC.
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The Roman Catholics said nothing at this meeting and only
listened to the Protestant discussion. The NBEDC representatives
seemed to be satisfied with these developments, that is, Mr. Mike
Hamlin, who represented NBEDC at this meeting, raised no objec-
tions to the Presbytery's approach. It does not necessarily
follow that John Watson, former editor of Wayne State University's
South End(a disturbed and seemingly anti-Semitic person) will
go along with this response. So far, no other Protestant groups
nor any Catholic or Jewish groups have been confronted by the NBEDC.
The Rabbinical Council of Detroit is taking steps to prepare
rabbis and their congregations as to how to deal in a "cool"
manner with any possible confrontation. The Shaarey Zedek syna-
gogue would seemingly be a first target for the NBEDC if they
decide to tackle Jewish synagogues at this time.

The Urban Affairs Committee of the Jewish Welfare Federation is
very concerned about developing a program that will demonstrate
Jewish participation in the urban crisis. Lewis Grossman has
prepared a number of suggestions for the forthcoming Federation
Urban Affairs Committee meeting. Rabbi Groner seems to be the
most responsible and articulate Jewish rabbinical leader in the
city at this time. He is on our Executive Board and we are in
close contact with him.

I am enclosing a copy of the Church's Response to the Black
Manifesto, Apraisals and Recommendations which was developed by
Gayroad S. Wilmore, Jr. for the United Presbyterian Council on
Church and Race. Also enclosed is a statement by the ad hoc group
of Presbyterian laymen and clergy supporting the Black Economic
Conference and issued on June 9, 1969. This deals with the fact
that a check for $500 was presented to the NBEDC by a Presby-
terian dentist, Dr. Gregory. I am also enclosing some copies of
an article from Christianity and Crisis, May 26, 1969, dealing
with the question Reparations Now?

I would add that the IAC staff is discussing the question of
whether to consider the making of a public statement on the
entire question of the NBEDC. By and large most of the members
of the staff council are close to our own position.

I will keep you informed.
/ /

SS/bs
end.
cc: Isaiah Terman

Milton Ellerin
Seymour Samet
Will Katz
Joel Ollander
Harry Fleischman
Sam Katz
Hyman Bookbinder



AD HOC GROUP OP PRESBYTERIAN LAYMEN AND CLERGY
SUPPORTING THE BLACK ECONOMIC DEVELOPMENT CONFERENCE

JUNE 9, 1969

We represent a group of Presbyterian church members - both
laymen and clergymen - who support the goals and program that are
outlined in the Black Manifesto. Our church has made statement after
statement about its involvement in white racism and its effect on the
black man in America. In 1968, the General Assembly said, "Too many
of us still do not perceive that the crisis of these times is rooted
in the history of white racism and violence. Let it be put clearly:
the white race has committed a violent and destructive aggression upon
the black race in America and continues to use its overwhelmingly
superiox power in American society to frustrate, dehumanize and deny
the existence and aspirations of black people." (Church and Society
Report, "Crisis in the City"). It seems to us that this is exactly
what the Black Manifesto is driving at - the way we as a white,
middle class church begin to work at the eradication of the sin of
white racism. That same General Assembly also said, "The only
effective response now is to move with full resources into action,
to do the truth." (Committee on National Missions, The Crisis in the
Cities").

This check for $500.00 is not by any means the full resources of
the church, but it is a sincere and concrete token of the support
that our group of Presbyterian church members is making at this
time. It is made in compassion and sincerety without any threat or
coercion. We hope that it is just the beginning of the reparations
that are due the black people of our nation for the years of exploita-
tion that they have suffered at the hands of the white majority. It

is a demonstration that all unofficial white Presbyterian reaction
is not negative and unsympathetic.

As we have talked with other church members, we hear little
disagreement with the goals and program that are outlined in the
Manifesto. There is disagreement about the Preface to the Manifesto,
but it is our understanding that it is simply an introduction that
was given by Mr. James Porman and is not an integral part of the
document. We can continue to discuss the rhetoric and philosophy
that is in the Preface, BUT now, we. believe, is the time to act
by recognizing the Black Economic Development Conference and
working with it in its imaginative program that puts reality into
thewords that the Church has spoken so often. We support the
opinion of the Executive of Presbytery that the time has come for
a radical readjustment of policy and program.

Mr. Hamlin, I'm pleased to present this check on behalf
of concerned Presbyterians for the work of the Conference.



THE CHURCH'S RESPONSE TO THE BL?CK £'1ANIFESTO

—APPRAISALS AND RECOi1i4ENDATIONS-

I — The Need for Clarification and Commitment

On Sunday, i1ay 4, James Forman walked down the aisle of
Riverside Church in New York City and hurled a series of demands at
its minister and people. That dramatic confrontation with one of the
historic symbols of white, middle class Rrotestantism has precipi-
tated the most serious crisis in the American Religious establishment
since the bitter polemics and antagonisms which divided it just prior
to the Civil iar.

Actually the i4ay 4th confrontation did not so much precipitate
a crisis among the nation's churches and synagogues as it revealed
a crisis which had already existed in the major denominations for at
least three years prior to Forman's return from SNCC obscurity.
The crisis had to do with a lack of theological clarity about the
depth and seriousness of the Black Revolution in America, with an
enervating battle fatigue among the liberal churches that had
fought for civil rights, and with the fact that these churches, since
1966, had shown little enthusiasm for or commitment to the
separatist goals of the Black Power movement.

The physical and psychological distance of the ghetto from
where most white church-goers live and the superficial and often
distorted picture of what was going on there which Americans receive
from the mass media contributed to their ignorance, and consequently,
to their anxiety. The expulsion of white liberals from the new
black movements their inability quickly to discover meaningful
alternative lines; the escalation of looting, burning and guerrilla
'tactics; the sudden emergence of black caucuses within nine of the
major denominations, including the Roman Catholic Church; the rapid
decline of interest in integrated schools, fair housing and
customary political liberalism in the 1968 Presidential election,
all contributed to a gloomy sense of hopelessness, sometimes
racist predispositions and ultimately a withdrawal of commitment
to black people on the part of many white Christians and Jews.

Although the church bureaucracies attempted to arrest this
defection by various devices such as study of the Report of the
Kerner Commission, the Crisis In the Nation program and restoration
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and exaltation of the memory of 4artin Luther King, Jr. the door
had already been slammed shut on the kind of crusading church social
action for racial justice that flowered after Birmingham and Selma.
In the narthex of the sanctuaries, after a racial justice sermon,
and around the dinner table in the polished homes of suburbia, the
conversation about whether to call black people "Negroes' or
"colored", black college students at Cornell carrying guns or the
decline in interracial meetings and in the number of blacks applying
for membership in church or country club, is strained, slightly
guilty, a little frightened and most of all--confused.

when Forrnan attacked Riverside Church and challenged the
top leadership of the denominations, including the General Assembly
of the United Presbyterian Church after occupying the denominational
offices of May 15, he merely opened the gate behind which a flood of
resentment, guilt, fear and confusion had been building up for
several months within the various religious cornrnunions and n the
white liberal community as a whole. That gate had to be opened soon-
er or later for the good of the church and the nation.

It is now more obvious than before that something must be
done to help white churchmen (and a large percentage of middle class
black churchmen) to understand what has been happening in the United
States-—and especially in the churches themselves-—since the Black
Power slogan gained currency, it has happened and the radical
departure from what the church has known itself to be and do that is
occasioned, as a culmination of the contemporary history of the
struggle for racial justice in the United States, by the emergence
of James Forman and the National Black :conomic Development Conference.

II — The Theological Meaning of the Present Crisis

There has always been, at least among Christians in the United
States, a misapplication of theology to the concept of racial inte-
gration. From Listn Pope's The Kingdom Beyond Caste to Joseph
/ashington's Black Religion, American theologians, both black and
white, have taught that the Christian understanding of brotherly love
and the unity of mankind in the family of God required the disappear-
ance of all ethnic and racial identity and separateness. The closure
of sociological and spiritual space (a "nonsegregated church in a non-
segregated society") and hence the end of hostility and alienation
between the races were thought to be complementary and mutually rein-
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forcing aspects of 'stern democay, the secularized image of the
Kingdom of God.

Liberal and n2o-orthodox theologians never calculated the
extent to which the infusion of God's love for others is related to
the freedom and ability to affirm and esteem oneself or the extent to
which the achievement of authentic personhood, a prerequisite of dis-
cipleship, is related to the need for a positive sense of historic
community and group experience which precedes and supercedes the
normative experience of koinonia in most interracial churches.

Perhaps the most serious blunder of American theology was its
failure to recognize the irony of American church history as it relates
to the institution of slavery, the proseletization of blacks as
"brothers" but not equals and the relationship of the i4anifest Destiny
of white, Anglo—Saxon civilization to American visions of "bringing
in the Kingdom of God" with the high probability that the racist
ontology of the former would become the subterranean, unconscious pre—
supposition of the latter.

The Bord of Directors of tbe Nationa]4Cominittee ofBlack
Churchmen recognized the racist character of white Christianity in its
Statement of May 7, 1969, "Some churches actually owned slaves and
many others thrived on the tithes and offerings of both Northern and
Southern churchmen who profited directly and indirectly from the uncom-
pensated labor of the slaves. The white churches and synagogues un-
deniably have been the moral cement of the structure of racism in this
nation and the vast majority of them continue to play that role today."

American theology's preoccupation with Biblical and Christo-
logical reconstruction under the influence of Barth arid Bultmann indi-
cated and shaped the particular contribution neo—orthodoxy was to render
to the white church during the period following iorld ar II, but it
is precisely that preoccupation which caused it to miss the significance
of what Malcolm X was saying, especially to the black church, about
a much more crucial issue.

"Christianity is the white man's religion. The Holy Bible
in the white man's hands and his interpretations of it
have been the greatest single ideological weapon for en-
slaving millions of non-white beings. very country the
white man has conquered with his guns, he has always paved
the way, and salved his conscience, by carrying the Bible
and interpreting it to call the people 'heathens' and
'pagans'; then he ser'ids his guns, then his missionaries
behind the guns to mop up." (Autobiography, p. 241)
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Malcolm's devastating attack upon the Christian Church as a
moral failure and upon the "Christian conscience of congregations
guarded by deacons barring the door to black would-be worshippers..."
spelled doom for cnurch integration as a th&io1ogical desideratum. His
influence upon black churchmen has htn one of the most determinative
factors in the demise of traditional Ciristlanity in the ghetto and when
integration within the white Christi. Church had been exposed as a
fraud the whole citadel of moral rectitude which undergirded the phil-
osophy of integration as a goal for a 'doruocratic society" began to
crumble.

The rise of the Black Po'er movcnent fter 1966, with its
emphasis upon black solidarity, pride nc self-determintion, com-
pleted the destruction of integraticni3rn as thc doi.inant ideology of
the black community (but not the white comiurity) in America. It is
time for white churchmen to face this fat unblinkingly. The quest
for racial integration as the sunim hoiium or existence, the pearl
of great price for which everythinLj elso would he gladly sacrificed,
has come to an end. If it ever rise again it will be something other
than the notions of white dominance and the assimilation and subordin-
ation of black people that characterized it during the first half of
the 20th century.

The fact is, as Malcolm pointed out, white Christians were
never able to demonstrate convincingly that they really believed
what their theologians and ethicists said about integration. The
desperate entreaties of black leaders like King, ilkens, Farmer and
Young received, even in the most encouraging years of 1963-64, only
token responses from white religious institutions. For the most part
neither the structure of government, the ciiurches as institutions
or individual Christians and Jews made the kind of honest commit-
ment to integration and racial, justice that could change the direction
of the black revolution and give the lie to iialcolm's cry that "No
sane white man really wants intogrz'tion! No sane black than really
believes that the white man ever will give th black man anything
more than token integration. . . the only way blaflk people caught u
in this society can be saved is not to integte into this corrupt
society, but to separate fromit. . ." (Autobiography, pp.245-246)

If the involvement of the American churches in slavery and
their subsequent exploitation of balcks is demonrably true, and
if, despite the liberal theology and ethcs of integration, the white
religious community was unable to unwilling to make it work, then a
most pernicious injury, spiritually and materially, has been committed
upon black people in this nation and the wh.iJe religious establishment
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cannot evade the fact of its special burden of guilt.

That is the message of the Black 'ianifesto, of the May 7 state-
ment of the National Committee of Black Churchmen and of the black
caucuses of several predominantly white denominations. The Manifesto
calls for the actually modest sum of 500 million dollars in reparations
from the white churches of the United States, as an effective method
of making some redress for their share in the institution of slavery
and benefits of black oppression.

Certainly it is no secret the white church has been and is
today deeply entrenched in the system of white oppression. .1any of

the laymen who sit on the governing hoards of wealthy white congre-
gations are the absentee owners and managers of the corporate and
political structures which have kept black people in deprivation arid
powerlessness. Many white homeowners who refuse to sell to black
buyers and effectively keep them from moving into white neighborhoods
are members of fine suburban congregations. Almost all of the great
white denominations have huge investments in hundreds of American firms
which are reaping 19% profits from the dehumanizing apartheid economics
of the Union of South Africa. Many white churches own thousands of
acres in the South where black sharecroppers, desperately in need of
land, are being forced off into the already crowded urban ghettoes.
'hite churches make purchases of thousands of dollars and contract for
the building of million dollar sancturaries from discriminatory business-
es and contractors and yet refuse to join Project :quality which uses
church purchasing power to open up jobs for black folk. In face of
these facts and others the idea of the churches paying reparations is
neither offensive or ridiculous.

The concept of reparations has by no means been disallowed
in modern times, however unorthodox the ianifesto's particular usage
may be. Reparations are a form of indemnity to repair or mend "that
honor which by injury was eclipsed" and are usually monetary in form,
paid out of political interest or out of moral duty and concern for the
general welfare. (ncyc1opedia Americana)

Great Britain, France, the Netherlans and the U.S. received
reparations from Japan after the hostilities of 1864; Spain from Peru
in 1869, the U.S. from China in 1900. 'est Germany assumed the liability
of two billion dollars for victims of the Nazi persecution. In 1953
the Federal Republic of Germany undertook the payment of $20,000,000
(used to resettle 500,000 Jews) to indemnify individuals inside and out-
side of Hitler's Germany for their persecution. The United Nations laid
upon Israel reparational obligations of $336 mii.lion in land or mova-
ble property lost by Arab refugees during the way of 1948. Israel
refused the sum but agreed to make compensation if it could receive a
loan.
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Harvey G. Cox, recalling precedents for reparations to racial
and ethnic groups, in a recent article notes that the U.S. government
has made "sporadic and insufficient" reparation to American Indians;
it made inadequate repayments to Americans of Japanese ancestry for
losses suffered during their internment during orld War II; and in
another example, Cox mentions the G.I. Bill of Rights as reparational
legislation.

Gordon C. Bjork, in the June 24, 1968 issue of Christianity
and Crisis, writes: "The estate of one generation in our society is
passed to the next after the subtraction of liabilities incurred. By
the same logic the debts incurred by our white forefathers in the
deprivation of Negroes by slavery and discrimination calls for the re-
payment of debts from our massive inheritance. It is a repayment of
accrued liabilities because part of our inheritance was accumulated by
the systematic underpayment of a minority race that was suppressed by
law and violence."

It is to his credit that Dr. Ernest Campbell, minister of
Riverside Church, was the first churchman, since the publication of the
Black Manifesto, to point out the theological meaning of reparations.
"From the beginning" he wrote in the June 1 issue of Tempo, "the
Christian church has taught that restitution is an essential part of
penitence. You don't simply say, "I'm sorry" to a man you've robbed.
You return what you stole or your apology takes on a hollow ring..

Penitence, in other words, is sorrow for sin as an offense
against God and involves a purpose of amendment,. It is clear that such
amendment is related to the concept of reparations. The same idea is
contained in the Christian doctrine of repentance.

"There is in repentance a certain quality of infinitude.
Tyith the penitent mood comes new insight, fresh illumination leading to
an almost painful anxiety to make atonement to the person or persons
wronged, to society, to the spiritual or persons wronged, to society,
to the spiritual order which has been violated. The repentant man
stands ready for any task,' however great, for any service however
distasteful. Repentance is thus transformed into a moral dynamic."

No institution in American society has made more confessions
of guilt for its involvement in the sin of slavery and in segregation
and discrimination against black people than has the Christian Church.
No institution in America has issued more high-sounding pronouncements
of the principles of a commitment to social justice. If reparations
are truly an acceptable form of the concrete expression of repentance,
then the white churches of the nation have a religious duty to demon-
strate the seriousness and sincerity of the Christian conscience by
repaying to oppressed minorities whatever reasonable portion can be cal-
culated from the benefits which have accrued to them through slavery
and black subjugation.
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Jhatever one may think of James Forman's politics and tactics

of disruptive confrontation, the church should recognize that this is

not the first time that God has called upon the wrath of those outside

of the church to summon it to repentance and obedience. The great

wealth that the churches have accumulated has become a spiritual
liability because ratherthan help men and women to destroy the de-

humanizing, demonic structures which cripple them, it has been used to

enhance the welfare of the churches and their members.

The time may be at hand for the cleansing of the Temple as

our Lord accomplished it. The time may be here, as the Scriptures warn-
ed, for "judgment to begin in the household of faith." It well may be

that for all his vehemence and rudeness, James Forman is being used

by God to declare to the churches "this night your soul is required of

you; and the things you have prepared, whose will they be?"

The theological meaning of the present crisis of race relations

in the United States is that Black Power, the legal concept of repar-

ations and the appearance of James Forman as a stringent and arrogant

critic of the American religious establishment may be seen, through

the eyes of faith, to be redemptive.

First, the theological defense of integration never took

account of the painful deracination and dehumanization which black

people were called upon to suffer as the price of a powerless and

humiliating assimilation into an essentially racist white Christian

culture.

Secondly, the concept of reparation appears as a creative
and altogether practical way to concretize the theological doctrine

of repentance and break with the spiritual sterility of a church which

is suffering from an excessive verbalization and a deficient performance

of theology. It is, in somewhat the same sense as the new interest
in churches paying taxes, an appropriate form of servantship to the
community of poverty and oppression, in the spirit of the kenosis or
"self-emptying" of Christ and his subjection to secular authority in
obedience to God.

Finally, the black militant and Chicano leaders who are con-
fronting the churches and disrupting worship services, insofar as they
speak the truth (where truth has often been withheld by the false
prophets who cry "peace! peace! when there is no peace") render service
to the church as unwitting instruments in God's hands for the burning

and healing of his people. By the witness of men like James Forman
the church as institution is called to be renewed as the revolutionary

vanguard of God's in-breaking Kingdom. The bland, liberal theology
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and missionary posture of conventional American Christianity are exposed,
as inadequate for a world in which God is shaking the foundations.
Something more is needed for today--a radical theology of revolution
which can impel churchmen beyond Black Power and white Power to grasp
the reality of the new being of humanity which Christ came to bring and
which he made possible by the dethronement of all the principalities and
powers of this world.

If it is the Black i4anifesto which has revealed this crisis
of theological clarity and ethical commitment within the churches and
synagogues of America, churchmen ought to read it carefully and
critically, but also joyously, giving God the praise. Instead of lock-
ing church doors, calling the police and sending personnel home from the
denominational offices, churchmen shouJ' be listening to what the
black and brown militants are saying and engaging them in intensive
dialogue. Open hearings should be held in local churches ( as did
one congregation in a wealthy suburb of Detroit) in order that church
people can discuss the Manifesto, ask questions of the pastor and assess
the legitimacy of the reparations concept and the surplus resources of
their conqregat ions.

III — The Ideology and Tactics of the Black Manifesto

Most of the criticism of the Black Manifesto has risen from
an examination of the "Introduction" which was actually the address of
James Forman preceding his first reading of the Manifesto to the
Detroit meeting of the National Black Economic Development Conference
on April 26, 1969.

The rhetoric of the introductory material and of the Mani-
festo itself is Marxist and revolutionary. It includes ideas that
are widely accepted today among black people in the U.S., many white
liberals and radicals, and possibly among the majority of peoples
in Asia, Africa and Latin America:

(1) that capitalism, black or white, is basically an exploitative
economic system;
(2) that the U.S. has pursued racist and imperialistic policies in many
parts of the world; (3) that wars of liberation are sometimes legiti-
mate and necessary; (4) that the American policy in Vietnam is wrong;
(5) that the ownership of the means of production by the state is
preferable to the concentration of massive power in the hands of
private interest; (6) that militant blacks in the United States re-
present what is potentially the most skilled and technologically ad-
vanced revolutionary vanguard among the oppressed peoples of the world.
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None of these ideas are as shocking to the black and Spanish-
speaking Americans and to the people of the Third or1d as they are to
most American whites-—especially those who are members of our churches
and synagogues. Despite the steady rise of property ownership and
individual income in the black community since orld ar II, the higher
levels of education among black people--especially among black youth-
and the new awareness of political and economic realities, have pro-
duced in the black community generally a new level of sophistication
that makes increasingly acceptable ideas that would have been unaccept-
able if not incomprehensible to many black people of the previous
generation.

The introduction to the Black i'ianifesto does, however, contain
ideas which are probably considered dubious by most American blacks and
by many of the black militant leaders who attended the National Black
;conomic Development Conference. Forman speaks of "total control"
not only of the black community, but "of everything that exists."
He speaks of "seizing state power" in a context which suggests that he
expects to gring the economic and military might of white America to its
knees by sabotage, guerrilla warfare in the streets and by the unleash-
ing of liberation forces outside of the U.S. His optimism about this
possibility is only daunted by the almost plaintive recognition that
"this will take some lang-range planning, but whether it happens in a
thousand years is of no consequence." (Italics mine).

It is at these points--the ideas of "total control," the
absolute inevitability of success for the violent confrontation of
American might in the factories and in the streets, and the assumption
that black people are willing to view a thousand year postponement of
their liberation from the worst effects of racism as a matter "of no
consequence--that Forman"s ideological and tactical presuppositions
break with what even many of the most militant black nationalists
must regard as unrealism.

The issue before the churches which are committed to radical
social change in the U.S. and in the Third fond is how to separate
the reasonable, feasible and practical ideological and tactical elements
of the Black Manifesto from those which seem, at least in the U.S. and
at this juncture of history, unreasonable, unfeasible and impractical.

The matter is not closed within the National Black Economic
Development Conference if it is not to degenerate into a dogmatic and
authoritarian vehicle of a totalitarianism which has been consistently
rejected by the black masses in the U.S. and by the independent
nations of Africa. Debate on all of these points will be joined and,
predictably, a less rigid doctrine of the strategy and objectives of
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the Black Revolution will emerge as the Conference seeks to decentral-
ize and proliferate itself in economic development projects and
community organizations in the ghettoes and rural slums of the nation.

Militant churchmen, black and white, must participate in the
ideological and tactical discussions which will issue from the Black
Manifesto in both the black and in the white communities. Many church-
men, despite the apostasy of the institution at certain times and in
certain places, are not afraid of revolution. They 'know that the
right of revolution is inherent in the basic documents of American
democracy and in many state Constitutions. They know the names of
Nat Turner, Denmark Vesey, John Brown, .ierdell Phillips, Theodore
Barker and many other men of God in this nation and abroad who exer-
cised that right and did not turn away from violence when it was
deemed to be the last resort.

At least a part of the church boday recognizes that, as
someone said to a customs official during the McCarthy period, "The
New Testament seeks to overthrow the American way of life." \.4hether

that requires "the violent overthrow of the American government" is
highly problematical. The church seeks to make "human life more
human" as the essential meaning of the Gospel of Jesus Christ and
that means working with God in the world "to bring to naught the things
which are and to bring into existence the things which do not exist."
But that program, as revolutionary as it is and has always been, does
not start from the assumption that love, human compassion arid a sense
of sharing in the sinfulness and weaknesses of the world are irrelevant
to the struggle or that hatred, violence and the destruction of human
life and the best values of past civilizations are the indispensable
concomitants of liberation from racism and human injustice. They
in given places and in given historical circumstances, be the tragic
requirements of really making 'human life more human.' "hen that time
and place are revealed to him, the Christian, with the audacity of
faith and by the grace of God, goes forth to do what he must, conscious
that history may, nevertheless, prove him wrong. For many Christians,
that may be the situation of their brothers who oppose American forces
in South Vietnam today, or who are engaged in guerrilla warfare in
Southern Africa and in Latin America.

That does not, in the opinion of many of us, appear to be the
Christian options in most communities of the United States today and we
boldly and faithfully take that position with the full awareness that
history may, nevertheless, prove us wrong. Nor is it fear for our lives
which drives us to alternative strategies to the liberation of the
black and the poor in this nation. For our lives belong to God and we a
are prepared, as we have been commanded, Lo enter into the sufferings of
Christ in this world, even to the doom of the Cross, behind which we
believe to be the victory of the resurrection.



— 11 —

IV — The Program of the Black Manifesto

It is not to be supposed, as some have held, that the program
outlined by the Black i.lanifesto can be seperated from the essential
ideology of what has been called the Black Power Revolution. No one
should be deceived that the objectives of a Southern Land Bank, black
publishing houses, television networks, community organization train-
ing centers, welfare rights and union defense funds, a black university
and a Black United Appeal, are all calculated to lead the black community
in America to what the civil rights movement called an integrated
society" or to some quiescent and uncontroversial modus vivendi with
the structures of white racism.

What the Black Manifesto contains is the programmatic
apparatus of revolution, of Black Power in terms of its intention
that black people, through pride and unity among themselves, must
control their own communities and present an irrevocable counter-
vailing power to those who presently dominate them from the outside;
and that black people are inseparably related to oppressed peoples
all over the world who are struggling for freedom and self-determination.

'hen this is seen as the purpose of the programs demanded by
the Black Manifesto then, but only then, is it appropriate to measure
the extent to which it is possible to use these programmatic devices
without necessarily embracing the extreme ideology and tactics of the
introductory material.

The churches can assume that such a separation is possible.
Many of the proposals are not new. Many of them have been promoted and
even funded by churches and church agencies in the past. A more im-
portant question has to do with the day-to-day working out and con-
trol of the institutions and programs which the Black Manifesto
seeks to call into being. ill they be hammered out of a mass-based
decentralized, democratic National Black Economic Development Confer-
ence which permits the participation of all segments of the black
community, from the poor and educational'y deprived to the de-brain-
washed and committed middle class, from high school students to PhDs,
from atheistic Marxist types to the most pious of the black nuns and
the most traditional of black Baptist preachers? This remains to be
seen and it will behoove those who are involved in the development of
the Conference to insure this kind of democratization that has been one
of the essential characteristics of the strategy of community organi-
zation developed by IFCO.

A second important question is to be addressed to the churches
which are considering the programmatic demands of the Black Manifesto.
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It has to do with whether or not these proposals are in general coher-
ence with the politiàal, social and economic goals of the churches. An
examination of the Resolution on the Crisis in the Nation, adopted by
the General Board of the NCC on September 14, 1967 would appear to
confirm the assumption of many black churchmen that the program of
the NBEDC conforms with what the most enlightened Christian conscience
would view as faithful obedience to what God himself is demanding of
the revolution. The section of the NCC Resolution which is en-
titled "How to Help People" provides a context of understanding of
and commitment to the Black Revolution which underscores both the
desirability and feasability of the programmatic details proposed by
the NBEDC. What remains is to escalate the implementation of the
NCC document and to find ways in which its specifics can accelerate
and be supportive of the institutions and programs which the Black
Manifesto envisions.

In terms of financial, material and human assets--that which
is properly regarded as capital wealth--there is no questi on but that
the churches are able to meet the demands.

A. former executive of Project Equality has estimated that
next to the Federal government the churches and synagogues are the
largest purchasers of goods and services in the United States. The
white church in this nation is immensely wealthy. Much of that wealth
is directly or indirectly related to the misery and oppression of
black, Indian and Spanish-speaking people over the last three
centuries. C. Stanley Lowell, the executive director of one of the
organizations for the separation of church and state, estimates church
assets at 160 billion dollars. In a recent address, he said, "Its
institutional domain spreads far and wide, its splendor far out-
shining that of any previous age."

The fact is that the people in the pews are seldom aware of
the tremendous economic power of the denominations to which they
belong, of the property they hold, the manner in which resources are
invested and multiplied over the years and the immensity of the income
and expenditure budgets of the highly organized denomination and inter-
denomination bureaucracies which control the profusion of national,
regional and local church programs. If these facts were widely known,
as they decidely are not, church people perhaps would not think
it so incredulous that the NBIDC demands that a portion of this
structure of wealth be dismantled and distributed in the form of assets
to deprived people.

Much more than 500 million dollars is within the ability
of the churches to invest in ghetto economic and community development.
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Even if there is some reasonable doubt about the immediate liquidity
of institutional assets under laws affecting certain endowment and in-.
vestment funds, it is still true that other investments and real es-
tate can be sold on the market and the income made available to economic
development groups. Church-wide offerings and fund-raising campaigns
can be implemented with the same skill and enthusiasm with which
millions have been raised for buildings, Biafra, refugees and overseas
ministries. Grants-in-kind rather than in cash can provide land, build-
ings, bus transportation, camps and conference grounds, printing
presses and publication facilities, books, school equipment, office
services, paper supplies and hardware, rental space at little or no
cost, audio—visual, radio and TV equipment, professional services in
many fields--from agronomy and medicine to lawyers, bookkeepers and
public relations experts. And the list is by rio means exhausted.

The churches are a rich mine of capital resources of almost
every kind. Anyone who has been an observer of their institutional
life during the unprecedented prosperity of recent years knows that
a considerable portion of the facilities, equipment and skills resident
in the churches is being employed with gross inefficiency in program-
matic overlap and duplication, in part time usage (such as local church
buildings) and in the uneconomical and inequitable way money is
allocated throughout the system. The tightening up of budgets and
planning procedures alone would release millions of dollars for
extra—ecclesiastical purposes. No self-respecting business would
be conducted like the churches.

The problem is that the administrative and program priorities
of the churches have been shaped mainly to serve their often selfish
institutional needs. The solution is to reformulate priorities so
that the wealth and power of the churches are made to serve the
communities of poverty and oppresion, where Christ is "hungry and
thirsty and sick and in prison... Inasmuch as ye did unto the least
of these, my brethern, ye did it unto me."

It should be noted, as was pointed out by the i4ay 7 Statement
of the National Committee of Black Churchmen, that the great private
foundations and other philanthropic institutions should not be excluded
from this kind of reassessment of disposable wealth and reallocation
of resources to serve the American minority communities and the
developing nations.

The NCBC Statement says, "Many of the foundations are crea-
tures of corporations whose founders and stockholders amassed incredibly
huge fortunes from a capitalistic system which was rooted and grounded
in the exploitation of our forefathers.. .ie call upon the foundations
as well as the churches and synagogues to provide millions of dollars
for economic and social development in the black community."
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Finally, it should be obvious that federal, state and local
governments have primary responsibility for needed changes in the
conditions of minority groups. The fact that little has been said
about that responsibility in the present instance should not obscure
the relevance of such proposals as the multi-million dollar economic
development plan promoted by the NCC Department of Social Justice in
1966, the economic recommendations addressed to federal and state
governments by the National Advisory Committee on Civil Disorders
and the Freedom Budget for all Americans developed by the A. Philip
Randolph Institute.

The significance of the NBEDC challenge to American
Churches and synagogues is that it opens up, in an exceptional way,
the question of the complicity of private institutions in the misery
of the poor. It calls upon the supposedly most highly motivated of
all corporate entities, the religious institutions, to demonstrate
what is possible from the private sector.

No appeal to the war in Viet Nam, national security or the
futuristic benefits of the space program can be employed by the
institutions and agencies of the private sector to excuse themselves
from reparatjonal relief to America's black, brown and red minorities.
In a time when the federal government is in the hands of a conserva-
tive executive and a fearful, reactionary Congress, the involvement
of the churches and other eleemosynary institutions in massive finan-
cial and technical aid to the dispossessed will not only deliver the
means for material self—help, but will also help to empower them in
such a manner as to make possible the kind of economic and political
sanctions which can force government either to change or be overthrown.
It is evident that there is no other choice for American capitalism
and American government. There is indeed, no other choice for the
American people in a world of hunger and deprivation, for it is not
possible to live indefinitely in a rich suburb surrounded by slums.

A Christian interpretation of the Black Manifesto must make
clear that the choice, blessing or cursing, life or death, is offered
by God himself. An unprecednted opportunity has been given to the
Church of Christ to demonstrate its sensitivity to what is happening
in this world and to help determine what the choice of the richest
and most powerful nation on earth will be.

V - Epilogue

The danger in the kind of treatment to which the Black
Manifesto and the NBEDC have been subjected in this paper is in
blunting the razor sharpness of the challenge which is inherent
in the Manifesto itself by an attempt to make it palatable to the
church public. Any weakening of the main force of the NBEDC program
by making it respectable and reasonably by the standards of the
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status quo serves only to play into the hands of those who, within

and outside of the churches, secretly reject the concept of Black

Power but wish to be identified with militant but inocuous liberalism.

It is those very people who keep the churches carrying on business

as usual while making the noises and going through the meaningless

gestures of radical change.

Perhaps it is unconvincing to say, at this point, that it is

not the intention of this paper to explain away the offense of the

Manifesto or to domesticate the NBEDC within the religious establish-

ment. The real strength and significance of this challenge from the

black militant community lies in its perpendicular bisection of an

historical moment in the life of the church when capitulation to

suburban captivity is rampant and the radical demands of discipleship

in a world of suffering and oppression have been tuned out in favor

of moralizing about the effects of drugs, sex, family instability and

crime in the streets. No service is done either to the Gospel or
the Church if churchmen attempt to mute the offense and indignation

of those who have felt the opprobrium of American racism and im-

perialism most sharply by seeking to co-opt into the standard brand

of church social action.

The purpose of this paper is to do no such thing, but
rather to dispel the fear and hysteria with which many otherwise

committed Christians are reacting to the confrontation of James Forman

and the National Black Economic Development Conference. In the tenor
of prophetic Christianity, I have sought to appeal to the faith that

the judgment of God begins in his own household--often by the witness

of those who do not claim to know him--and that it points to the
perennial revolution of the coming Kingdom of God by which the whole
of mankind is saved. It is this faith that should send black and white
Christians into the streets to join in the black revolution, wherever
collaboration is possible and desirable, by supportirigenthusiastically
the demands of the Black Manifesto.

Gayraud S. Wilmore, Jr.
United Presbyterian Council on

Church and Race

The Division of Church and Race
Board of National Missions
United Presbyterian Church, U.S.A.
475 Riverside Drive
New York, New York 10027



July 10, 1969

To: Marc Tanenbauin

From: pert Gold

I thought you ought to see the enclosed material. I

believe that Jerry Goodman called you on thii and you
may be getting a call from his contact in the national
Council of Churches.

It would seem that the concerned staff group would have
preferred the National Council taking the AJC position.

BHC/gk
Enc.



To: Members of the Council Staff

Subject: A Statement of Concern

A group of Council staff members from the four fliviions and twoof tho thrco O.Cfi.cos of the National Council have prc[)nrc(I tmdSubmittod to the Ixecutjve Committee of tlio.C0n0ji Board theattached statement reflecting the concOrn expressed by manyemployees with respect to position papers on the Council'sresponse to the Black Manifesto made available to the ExecutiveCommittee at its meeting on June 23.

We regret that limitations of time have not given us opportunityto have the participation of more staff members in this matter,but we have been in touch with many of you and have welcomedyour Counsel.

We invite your comments and response.

Howard A. Beasey, Convener



STAT T OF CON

In Atlanta in September 1967, and later in San Diego in February

1968, tho (',enoral Board called upon the churches to face realisticallY

and critically "The Crisis in the Nation". Thu; far the chtLrche3

together have not repondccI with a program commensurate to this

challenge

• Throughout its history the National Council of Churches has

sought to be a Christian voice expressing the prophetic nature

of the Gospel. It has sought to support those social changes

which promote human dignity, justice and equality. As NCC staff

•
members we thank God both for all the men and women who have

called the churches and the nation to repentance and reform and

who have challenged the churches to provide leadership and

resources in times of crisis.

• On May 2, 1969, Mr. James Forman presented the Black Manifesto for

tho National Black Economic Development Conference to the NCC

• General Board in New York City. Since thcn, the NBFI)C Iia; become

a voice of a portion of the black community in certain parts of

the country. Despite the ideology of the "l3lack Manifesto" with

which it is identified and with which the NCC (and many of its

member clenondnations) cannot agree and must reject, it has obt±ned

tho comrvttmaflt and involvement of some black clergy.
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Presently, the Eecütive Committee, authorized by the General

Board is in the process of making a faithful response on behalf
of the N.C.C. .-.

(: Seven- member denominations (and several non member church bodies,

including the Roman Catholic Church and the jewish community)

have thus far met either in national assemblies or other governing

_agoncios. --None has accepted ±ho Black Manifesto nor accepted H3EDC

as the channel to carry forward its program in regard to racial

justice

- --. - - r •FC.
-wi&t to record our Pa.i.th in the National

• C -

—Counci I of—f-httrchcr—-in—dc'mocrvt) pr oc.odu ci, and oui fai Lh that

n -Jcsus Chiist we rare called to minister to all men Therefore,

'e urge the Executive Committee

1 • To rejoct the ideology of the Black 1n fcsto and to
. support the positions taken by the member denominations

in refusing to channel resources through the NBEDC as it

is now constituted. . - ---
-

2. To work with the Black leadership on the General Board anct

wth the historic Black chui ccs to develop spoclflQ pro(rars

in order to achieve significant advance in raci&l and

economic justice. - —

3 . To direct the ('cneral, Secretary to estabIiIi a con:ti.t;ucncy

committee to seek to integrate the resposes the denominatiocv

are making and tho responso" the NCC is making.
-

. CONCF!tNiD STI\)F (EOUP
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MALYSIS OF RBSPONES TO THE akQLkI&N1FESiQ

,: :
A. Recognition of the reality of the injustices pointed to by the

Black Manifesto.

ABC, Christian, Episc. R.C.A., U. Meth. UPC. UCC

8. Declination to accede to Mr. Forman's demands.

ABC, Christian, Episc., R.C.A., U. Meth. UCC

::....p. Rejection of the ideology of the Black Manifesto

• ABC, Christian, R.C.A. UCC

YD.'i: Recognition of the church as an agent of divine reconciliation

in human society.

ABC, Christian, Episc. R.C.A., U. Meth. UCC

Commitment to work to free the vast resources of our country,
material and spiritual toward correcting the inequities

C-; perpetrated on non-white percono.

ABC, Christian, U. Moth. UCC
. . .. .

;: .IF:: Channeling of substantial funds for Black Community development

and other' forms of empotrerment of Black people. .

• ••• - • . -

:.:. • • . . . .• ... .
. • •;• :

ABC, Christian, U. Meth., U.P.C. UCC

C. Investment of significant portions of church funds in institutions
x; clcnotcd to low coat loans to the poor, the powerloss and the

racially alienated. -

- ABC, Christian, Episc. R.C.A. U.Moth. U.P.C. UCC

:: Raising substantial sums of new money for these purposes -

Christian,Episc. R.C.A. U.P.C. UCC • .

The specific unde!standind that are aimed toward
•:c: poi.fdotcrminabion, self-respect and self-helO by the poor and • . -.

:1r•- • powerloas, the equal dignity of all men, and the reconciliation

of all segments of our society.

Spine. R.C.A., U.I'.C. UCC
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Moving Black people into positions of responsibility in staffs,
and delegations.

Christian, R.C.A., U. Moth. UCC

K. Proposals to enter into intensive interpretation on the local level.

R.C.A., U. Meth. UCC

L. Recognition of the need to apply spiritual resources to new programs
of reconciliation.

A.B.C., fpisc. R.C.A. UC

H., Desire to channel prograzn3 through ecumenical c1ianno.1; or coalition:.
or religious and secular agencies.

Christian, Ep±sc., U. Moth.

The complete statements of the above denominations and, other church

agencies are available for your further information.

Aniorican Baptist Convention

Christian Church (Disciplos of Christ)

The Episcopal Church

United Methodist Church

• Reformod Church in America

United Presbyterian Church, U.S.A.

United Church of Christ
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NATIONAL JEWISH COMMUNITY RELATIONS
ADVISORY COUNCIL

55 WEST 42ND STREET. NEW YORK. N. Y. 10036• LONGACRE 4.3450

May 28, 1969

TO: Member Agencies

FROM: Arnold. Aronson

RE: The Black Manifesto of the National Black Economic Development
Conference

After the Joint National Jewish Community Relations Advisory Council
and Synagogue Council of America policy statement on the Black Manifesto
was issued, a copy of which has already been sent to you, there were numer-
ous requests from communities for the NCRAC to prepare guidelines for
recommended action in the event that Mr. Forman, one of his representatives,
or other extremists should attempt to disrupt services at synagogues or
activities in other Jewish communal agencies.

Accordingly, a subcommittee of the NCRAC, comprised of representatives
of the national agencies, met and developed guidelines, a copy of which is
enclosed. We are also enclosing the guidelines prepared by the Synagogue
Council of America.

CRC's should discuss these guidelines with rabbis and their lay syna-
gogue leadership and the executives and board members of Jewish agencies
and consult with them about their implementation. Needless to say, it is
inrportant to maintain flexibility and adapt the recommended actions to the
particular circumstances in each community.

We are also enclosing a copy of the address given by James Forman to
the National Black Economic Development Conference in Detroit on April 26,
which provides some additional background for the proclamation of the Black
Man1esto.

In the next several days, we will be advising you of the actions taken
by various religious bodies on the Black Manifesto. We trust you will keep
us advised on developments in your community.

AA:gf
o,x,a

25th Anniversary Plenary Session, June 26-30, 1969, Pittsburgh



TOTPL CONTROL AS THE ONLY SOLUTION TO THE
ECONOMIC PROBLEMS OF BlACK PEOPLE

Presentation by James Forman, delivered and adopted by the
National Black Economic Development Conference

in Detroit, Michigan on April 26, 1969

Brothers and. Sisters:

We have come from all over the country, burning with anger and.
despair not only with the miserable economic plight of our people,
but fully aware that the racism on which the Western World was built
dominates our lives. There can be no separation of the problems of
racism from the problems of our economic, political, and cultural
degradation. To any black man, this is clear.

But there are still some of our people who are clinging to the
rhetoric of the Negro and we must separate ourselves from those Ne-
groes who go around the country promoting all types of schemes for
Black Capitalism.

Ironically, some of the most militant Black nationalists, as
they call themselvat, have been the first to jump on the bandwagon
of black capitalism. They are pimps: Black Power Pimps and fraud-
ulent leaders and the people must be educated. to understand that
any black man or Negro who is advocating a perpetuation of capital-
ism inside the United States is in fact seeking not only his ultimate
destruction and death, but is contributing to the continuous exploit-
ation of black people all around the world. For it is the power of
the United States Government, this racist imperialist government that
is choking the life of all people around the world.

We are an African people. We sit back and watch the Jews in
this country make Israel a powerful conservative state in the Middle
East, but we are not concerned actively about the plight of our bro-
thers in Africa. We are the most advanced technological group of
black people in the world, and there are many skills that could be
offered to Africa. At the same time, it must be publicly stated
that many African leaders are in disarray themselves, having been
duped into following the lines as laid out by the Western Imper-
ialist governments.

Africans themselves succumbed to and are victims of the power
of the United. States. For instance, during the summer of 1961, as
the representatives of SNCC, Howard. Moore and I traveled extensively
in Tanzania and Zambia. We talked. to high, very high, government
officials. We told them there were many black people in the United.
States who were willing to come and work in Africa. All these gov-
ernmerxt officials who were part of the leadership in their respective
governments said they wanted us to send. as many skilled people as we
could contact. But this program never came into fruition and we do
not know the exact reason, for I assure you that we talked and were
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committed to making this a successful program. It is our guess that
the United States put the squeeze on these countries, for such a
program directed by SNCC'would have been too dangerous to the inter-
national prestige of the U. S. It is also possible that some of the
wild statements by some black leaders frightened the Africans.

In Africa today, there is a great suspicion of black people in
this country. This is a correct suspicion since most of the Negroes
who have left the States for work in Africa usually work for the
Central Intelligence Agency (CIA) or the State Department. But the
respect for us as a people continues to mount and the day will come
when we can return to our homeland as brothers and sisters. But we
should not think of going back to Africa today, for we are located in
a strategic position. We live inside the U. S., which is the most
barbaric country in the world and we have a chance to help bring this
government down.

Time is short and we do not have much time and it is time we
stop mincing words. Caution is fine, but no oppressed people ever
gained their liberation until they were ready to fight, to use what-
ever means necessary, including the use of force and power of the gun
to bring down the colonizer.

We have heard the rhetoric, but we have riot heard the rhetoric
which says that black people in this country must understand that we
are the Vanguard Force. We shall liberate all the people in the U.S.
and we will be instrumental in the liberation of colored people the
world around. We must understand this point very clearly so that we
are not trapped Into diversionary and reactionary movements. Any
class analysis of the U.S. shows very clearly that black people are
the most oppressed group, of people inside the United States. We have
suffered the most from racism and exploitation, cultural degradation
and lack of political power. It follows from the laws of revolution
that the most oppressed will make the revolution, but we are not talk-
ing about just making the revolution. All the parties on the left who
consider themselves revolutionary will say that blacks are the Vanguard,
but we are saying that not only are we the Vanguard, but we must assume
leadership, total control and we must exercise the humanity which is
inherent thus. We are the most humane people within the U. S. We
have suffered ard we understand suffering. Our hearts go out to the
Vietnamese forwe know what it is to suffer under the domination of
racist America. Our hearts, our souls and all the compassion we can
mount goes out to our brothers in Africa, Santa Domingo, Latin America
arid Asia who are being tricked by the power structure of the U. S.
which is dominating the world today. These ruthless, barbaric men
have systematically tried to kill all people and organizations op-
posed to its imperialism. We no longer can just get by with the
use of the word capitalism to describe the U. S., for it is an irnper-ial power, sending money, missionaries and the army throughout the
world to protect this government and the few rich whites who control
it. General Motors and all the major auto industries are operating
in South Africa, yet the white dominated leadership of the United Auto
Workers sees no relationship to the exploitation of black people in
South Africa and the exploitation of black people in the U. S. If they
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understand it, they certainly do not put it into practice which is
the actual test. We as black people must be concerned with the total
conditions of all black people in the world.

But while we talk of revolution, which will be an armed confront-
ation and long years of sustained guerrilla warfare inside this country,
we must also talk of the type of world we want to live in. We must com-
mit ourselves to a society where the total means of production are taken
from the rich people and placed into the hands of the state for the wel-
fare of all the people. This is what we mean when we say total control.
And we mean that black people who have suffered the most from exploita-
tion and racism must move to protect their black interest by assuming
leadership inside of the United States of everything that exists. The
time has passed when we are second in command and the white boy stands
on top. This is especially true of the welfare agencies in this country,
but it is not enough to say that a black man is on top. He must be com-
mitted to building the new society, to taking the wealth away from the
rich people such as General Motors, Ford, Chrysler, the DuPonts, the
Rockefellers, the Mellons, and all the other rich white ecploiters and
racists who run this world.

Where do we begin? We have already started. We started the moment
we were brought to this country. In fact, we started on the shores of
Africa, for we have always resisted attempts to make us slaves and now
we must resist the attempts to make us capitalists. It is in the finan-
cial interest of the U. S. to make us capitalists, for this will be the
same line as that of integration into the mainstream of American life.
Therefore, brothers and sisters, there is no need to fall into the trap
that we have to get an ideology. We HAVE an ideology. Our right is

against racism, capitalism and imperialism and we are dedicated to
building a socialist society Inside the United States where the total
means of production and distribution are in the hands of the State and
that must be led by black people, by revolutionary blacks who are con-
cerned about the total humanity of this world. And, therefore, we ob-
viously are different from some of those who seek a black nation in the
United States, for there is no way for that nation to be viable, if in
fact the United States remains in the hands of white racists. Then,
too, let us deal with some arguments that we should share power with
whites. We say that there must be a revolutionary black Vanguard and
that white people in this country must be willing to accept black
leadership, for that is the only protection that black people have to
protect ourselves from racism rising again in this country.

Racism in the is so pervasive in the mentality of whites
that only an armed, well-disciplined, black-controlled government can
insure the stamping out of racism in this country. And that is why
we plead with black people not to be talking about a few crumbs, a
few thousand dollars for this cooperative, or a thousand dollars
which splits black people into fighting over the dollar. That is
the intention of the government. We say...think in terms of total
control of the U. S. Prepare ourselves to seize state power. Do
not hedge, for time is short and all around the world, the forces
of liberation are directing their attacks against the U. S. It is
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a powerful country, but that power is not greater than that of black
people. We work the chief industries in this country and. we could
cripple the economy while the brothers fought guerrilla warfare in
the streets. This will take some long range planning, but whether
it happens in a thousand years is of no consequence. It cannot
happen unless 'we start. How then is all of this related to this
conference?

First of all, this conference is called by a set of religiou5
people, Christians who have been involved in the exploitation and
rape of black people since the country was founded. The missionary
goes hand in hand. with the power of the states. We must begin seiz-
ing power wherever we are and we must say to the planners of this
conference that you are no longer in charge. We the people who
have assembled here thank you for getting us here, but 'we are going
to assume power over the conference and determine from this moment
on the direction in which 'we want it to go. We are not saying that
the conference was planned badly. The staff of the conference has
worked hard and have done a magnificent job in bringing all of us
together and we must include them in the new leadership which must
surface from this point on. The Conference is now the property of
the people who are assembled here. This we proclaim as fact and
not rhetoric and there are demands that we are going to make and
we insist that the planners of this conference help us implement
them.

We maintain we have the revolutionary right to do this. We
have the same rights, if you will, as the Christians had in going
into Africa and raping our Motherland and bringing us away from our
continent of peace and into this hostile and alien environment where
we have been living in perpetual warfare since 1619.

Our seizure of power at this conference is based on a program
and our program is contained in the Black Manifesto.

Reproduced by the National Jewish Community Relations Advisory Council
for the information of its constituent members.

gf
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SYNAGOGUE COUNCIL OF AMERICA'S GUIDELINES
For Dealing with James Forman or Other Representatives of the

Black Economic Development Conference

In the event James Forman or other representatives of
the Black Economic Development Conference intrude during
religious services, they should be informed that they will
be given an opportunity to read their demands following the
conclusion of the service. If they insist,on reading their
demands during the service, it was the opinion of the Ex-
ecutive Committee that they not be prevented from doing so.
This procedure was considered advisable for two reasons.
First, Forman and. his associates seem to be satisfied with
a reading of their demands, and generally depart afterwards.
Second, the disruptions and publicity that attend their ar-
rest by police during services is precisely the sort of
thing that Forman and his associates welcome.

Of course, circumstances may vary from locality to
locality, and if there is reason to suspect disruptions
beyond the reading of' the demands or the danger of violence,
synagogue leaders will have to use their judgment in deal-
ing with these dangers.

Reproduced by the National Jewish Community Relations Advisory
Council for the information of its constituent members.
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NATIONAL JEWISH COMMUNITY RELATIONS ADVISORY COUNCIL

Suggested Guidelines for Communities for Dealing with James
Forman, his Representatives, or Attempts by other Extremists
to Disrupt Synagogues or other Jewish Communal Agencies

1. Synagogue and agency leadership should prepare themselves in
advance for any contingency. Rabbis and executives should confer with
their leadership on the issues of confrontation that the presence of
Forman or other extremists generates, outline procedures that will be
followed, and obtain consent for those procedures. This will minimize
internal disagreement within the synagogue or agency should the disrup-
tion occur.

2. If the synagogue or agency should be advised in advance that
Forman or others plan disruption, the police should be contacted and
advised of the synagogue's strategy. It is recommended that there be
a discreet police presence, not a massive demonstration of police force,
outside the synagogue. Everything possible should be done to discourage
Jewish vigilantes from "protecting't the synagogue.

3. If Forman or others interrupt the services and demand the right
to speak, it is suggested that the rabbi announce immediately that it is
the policy of the synagogue not to permit any interruption during a sac-
red service, but that he can address the congregation at the conclusion
of the service to those who wish to remain in the synagogue to hear him.

. If he persists in demanding the right to speak immediately, the
rabbi should ask the ushers to escort him out peacefully until the end of
the service. No physical force or intemperate language should be used,
nor should the police be called in. If he refuses, the ushers should not
force the issue. The rabbi then should reiterate the policy of the syna-
gogue and. add that, inasmuch as the synagogue is a house of God, he will
not contribute to violence and disturbance there. In allowing the person
to speak, however, the synagogue reserves the right to take court action
against him, as disruption of religious services is a violation of the
state's penal statutes.

5. After the completion of Forman's, or any other, presentation,
during or after the service, the rabbi should not comment on the pre-
sentation, nor enter into any dialogue on the subject of reparations,
or in any way indicate that the congregation will consider the "demands"
or negotiate the issues. Inasmuch as press and television will undoubtedly
cover such a confrontation, the rabbi should immediately issue a brief pub-
lic statement to the media. The following is a suggested statement:

"We do not consider the disruption of a sacred service an acceptable
means to deal with the profound problems which America faces. Moreover,
we believe that this type of confrontation is a sensational device which
merely deflects the nation from the urgent problems which do call upon
all of us -- churches, synagogues, government, and private citizens -- for
vigorous and effective resolution."

6. The synagogue or agency may choose to obtain an injunction barring
the return of Forman or other extremists.

7. These guidelines are focused Only on the present situation. Fur-
ther r,.risions will be forthcoming if the situation warrants.
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